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ABSTRACT

This article is intended to bring to focus theig&n and cultural life of a less-known and lessdséd dalit
community in India-the Ganjhus-Bhogtas. The revidvthe literature and my field studies revealedttbalturally the
Ganjhus, although declared to be the scheduledesasire very close to the tribals. Their life stiddicates a tribal
origin. The very locations and layouts of theilagles, their rhythm of cultivation and use of fonesources are identical
to those of other tribes. To understand the cult@iad religious sphere of the Ganjhus it is impottao study their
religious practices and rites and rituals. Therefpthis paper brings forth a comprehensive viewetifjiosity, way of

worship, world-view, belief-systems, feasts, atekrof passage of the Ganjhu-Bhogtas of centrahlnd
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INTRODUCTION

The life of a person is shaped and governed bycmlsgystem, which is in turn controlled by a cudtusystem
[1]. It is not only applicable to individuals butsa the community as a whole. Hence, culture pkysy role for the
behavioural patterns of individuals and commuriiGultures are indeed greatly variable and are wgiid@]. Cultures are
unique and different because the way one sociiety to meet the needs of its members differs filwah &f other societies.
A society comprises a group of people having a comiynshared culture. Culture exemplifies the curtivwda and
commonly shared experiences of a community whiehtransmitted from one generation to another. Aividual born in
that culture inherits all the traditions and acclated experiences of his society. Thus culture marthought of as the
commonly shared way of life, consisting of the libfaof tools, techniques, social institutions, itatties, behaviour
patterns, beliefs and values [3,4]. Religion iggnificant aspect of the cultural life of the peepHence the researcher

studies some of the sociological theories regarttirgevolution of religion.
Cultural Similarity with Tribals

Culture manifests itself in different ways, incladisymbols, values, rituals and heroes. The stlidyltural life
of the Ganjhusincludes their world-view, religion, religiositynd way of worship, their gods, goddess, values,bajsm
rituals, and heroes. Like the tribals of Chhotanagthey have a holistic world-view, a harmonioussgence of God, the
world of spirits, the ancestors and nature. Likewtise tribals, th&anjhusbelieve in a spirit world. According to their
belief there are benevolent and malevolent spifitsey offer sacrifices to these spirits to protéwm village from

calamities. Traditionally at the time of sicknebeGanjhusturned toojhas(sorcerers) for healing. But these practices are
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less frequent nowadays as now they go to mediaadtiipners for consultation and healing at theetiof sicknesses.
Tribal as well as Hindus festivals are popular aghtiie Ganjhus TheGanjhuscelebrateDussehraHoli, RakshaBandhan
and tribal feasts such &arhul, Karanand Jitia. They have their owiPahan (tribal priest), to officiate at the ritual
sacrifices. Each village hasSarna(Sacred Grove). During festival time community ciesitake place and both men and

women dance together. They have their own folkstaléhich recount their origin and migration.
Ganjhus World-View

The Ganjhusworld-view is harmonious. In their world-view, Gathe Supreme Being who is the author of life,
protector and sustainer of life, then they follotie world of spirits, ancestors, nature and othends. However, the
worship of ancestors is the most important patheiGanjhusworld-view. TheGanjhussay that their ancestors continue
to live with them in their community and hence thed special places in their houses for their ancgsThey are part of
their household and community. Ancestor worshiplieen prevalent among the tribes of Jharkand. dhe af an cestrol
worship is to give due respect to the dead membethe family or community. Th&anjhusbelieve that there is a
harmonious relationship between God, the spiréisumre and humans and their life are interconneatetlinterdependent

on God and other beings.
Religion of the Ganjhus

The official religion of theGanjhuss Hinduism. In official records they are followes§ the Hindu religion and
belong to theHarijan group. But they say that they follow the traditibitrébal religion. It is very difficult to describe
adequately the religion of ti@anjhus Though they claim that they follow the tribaligébn known asSarna,it is actually
a mixture of remnants from what may have been tbwin original religion. Many kinds and brands dlig®us ties had
been acquired and assimilated either from the wuaraboriginal religions prevailing in the area, efhthey inhabited or
through which they passed on their migrations omfthe powerful and popular Hindu religion (Fuct850).They follow
the traditional tribal way of worship and are venyuch at home with their traditional religious prees. Their religious
practices centre around four places, namelyShma,theGawatSarna, Devi Mandagnd the temple of Bansingh. Their
god or godlike figure is Baba Bansingh and theiddgss is MaaKoleshwari. They offer sacrifices ie Sarna,
Gawatsarnaand the two temples. In ea@anjhuvillage, there is gahanor nayaor baiga (different names are used in
different places) to perform religious rituals arious functions. He is the villagegjari, the one who doeguja in the
village at different occasions. He is the only parsvho can perform at the villaggawatSarnaThedeity of the village is

present in th&awatand thepahanofferspuja for the GanjhuBhogtasamaj.
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Figure 1: A GanjhuPahan under the Karam Tree

The pahanis appointed by the villagpanchayatheaded by thdethRayath JethRayathis the first person or
family who arrived in that village and made his @bthere. He is unanimously elected by thanjhuSamajPahan
comes from a particulgraharfamily. When gpahandies, his elder son is electedpahanby the villagepanchayatf the

pahanhas no sons then the villaganchayawill elect somebody else in the village and crovwm Aspahan

Besides this pahan, there is another pahan calediyaPahan in each Ganjhus village. Chatiyameansirit
of the ancestors. On various occasionsBhegtaSamaijn order to please the ancestors anétioets offers sacrifices to
them. On such occasions t@aatiyain the village performs his duty. The soul of #recestors enters in@hatiyathrough
a process guided by thehanof the village. When the soul enters into the boéiChatiya,the people ask him what he
needs and why he is disturbing the village. Ofmtiya asks whatever he needs and people give him. \hariya is
satisfied with the offerings of the people he diao's into the jungles, hills and the next day cobaek with flowers and
distributes them to the villagers. If thlootsare not happyChatiyasuggests that the spirits need blood. So a codkaan
male goat are sacrificed and the blood is offefdr figure below showE€hatiyapaharholding a basket full of offshoots

of maize.

Figure 2: ChatiyaPahan Holding Jawa
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Sarnameans sacred grove. It is a holy place for thalsianddalits. The Sarnais the most important place
worship for theGanjhus Only the appointejpahancan offer sacrifices at thgarna.lt is considered to be the holiest plz
for theGanjhus Thesarhulfeast of the tribals is celebrated in 'sarnawith men playing drums and women and child

dance with great enthusiasm andséur. The figure below shows th@anjhuscoming out of thesaranafter offeringpuja.

Figure 3: The Ganjhusdance Near theSarna

Festivals of Ganjhus

Jharkhand is the state of festiv The festivals of the people of Jharkhand are caedet theirreligious life.
Therefore, ifs important to look at the festivals tGanjhuselebrate. Th&anjhugelebrate tribal festivals such Sarhul|
Ashadi,Karam, Jitia, SohraiandPhaguv: The appointed villageahan officiates at these ceremonies. They have
statues of gods in their villages. But they haveapeciall-carved small stones that they keep close to tles During
festivals they offer the blood of a cock, male gaadl pig to the gods’ spirits order to make them hap| They believe
that once they offer sacrifices to these gods gnidts they will be protected, otherwise the sgirtould becom
malevolent and disturb them. During festivals meomen, and children, dance together, to exprheir happiness.
The men play the drums and women sing songs nagrdteir cultural identit.

Sarhul

Sarhuls the main festival of the tribal population odkhand The verbal meaning (Sarhuls “Worship of Sal”.
The wordsarhuls deived from two wordssarand hul. sameanssarai (seed ofsatree) andhulmeans worship/pray.
Thereforesarhuis worship of natureThey worship theSaltree §arndree) that is believed as the place of the god
sarna,who protects the village and the cmunity from all kinds of natural calamities andatigers The worship place is
known as arnasathal.Usually Sarnastheremains aside the village where at least saktree is found. After religious
performances villagers indulge merry-making. They perform the famaerhudance and sinsarhul songs. Sarhus the
first feast in the calendar year for ttialits and tribalsThe celebration of this feast means the beginnfreyreew seaso
Probably it could be compared to the spring se During thisseason the trees bear new leaves and ' In order to
collect the new fruits, flowers and leaves for theie, the people celebrisarhul These people are heavily dependen
the jungles: for their survivallhis feast is celebrated in tiSarna(sared grove) in the jungle to express their solige
and oneness with the nature. It is celebrated énntionth ofChaith-VaishakfApril-May).Sarhulis the most important
feast because without they cannot have marriages blessed in the vil Marriages are linked witlsarhul. Hencesarhul

pujais of great importance for th@anjhus. First, they have thearhul pujaand then they celebrate the marria Also the
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constructions of new houses begin only aftersudhul puja.ltis celebrated on different dates in Banjhuvillages with
the purpose of attending abrhul pujacelebrations at different villages. EveBanjhu village has its own meeting to
decide the date and time to celebrate this festiMalee days prior to thearhulfestival, the villagers to meet to clean up

the worship placeSarng.

On the eve oarhul pujathe paharkeeps water in a new earthen pot at $aena. The following morning the
entire village goes to thearnded by theJethRayathNobody goes out to work on that day. They neitledlect firewood
nor the leaves from the forest. After a bath then jaén thepahanat thesarna. The pahanholds a new winnowing fan
(known assup).He then keeps the flowers of thal tree in it and on the top of it he keeps chickad ancooked white
rice. In the beginning, the oldest tenant who &shkad of the villageJéthRayathwho is also-called thihut-Karidar of
the village comes with flowers of tlsaltree, and gives a cock for sacrifice. The villagds® bring chicken and uncooked
rice. The sacrificial chickens are fed witiwa (un-boiled) rice and they are given country winerioe beer to drink.
Vermilion is applied on their head before the dami After this thePahanis ready to perform the sacrifice. Under the
leadership and guidance of thethRayatthe performs theuja. After offering the blood of the chicken at tharnaplace
the Pahanasks the people to take the rice and chicken foeaboking. The people cook the meal close tosdrmaand
share their meals with the entire village. The doé chicken are not to be cooked separately dyethher and this meal is
known asTahari.The pahanoffers boiledmahuvaflower andsathuwhich is a local soft drink to all of them. Theypdp
oil to the feet of thgpahanand wash them. Then tpahanpours the water kept in earthen pot atsama.Women collect
the water and offer it to God. Tigahanthen keepsal flowers on the door of his house. At the end efworship, all the
people keepal flowers on their ears. This is callptiool-khosgikeeping a flower). After keeping the flower at theor of
the house of thdethRayaththe women move around singing and dancing togethdrplace a flower at every house.
Then they all go singing and dancing to the hodgsbenJethRayathLikewise they visit all the houses in the villagéey
are given sweets aoti at each house. They are also given locally-mache wo drink. This festival lasts for about four
days. After the celebration sfrhul, marriages and construction of new houses take plewe figure below shows the
Ganjhuscelebratingsarhul.

Ashadi

In the month ofAshadJuly), the pahanoffers sacrifice known adshadi pujaat theDevi mandap The pahan
offers the blood of a cock and a he-goat. Thistfsaselebrated as the village feast. Withoutakkadipujatransplantation
cannot take place. Therefore after #shadipujathe people begin theiopa(transplantation). This is celebrated before the
maize harvest. Oncashadi pujais over, the village can harvest the maize crdpeyTalso prepare the field for rice
cultivation, and transplantation is to begin afishad puja. fie JethRayathhas to do the transplantation first in his own

field. The entire village helps one another fonsiglantation.
Karam

Karamor Karmais another most important feast of the tribals dalits of Jharkhand. Th@anjhusalso consider
this as an important feast. They believe that lnevating thearantree they acquire the blessings of the SupremegBein
Karamis a special tree. There are different storieschtéd to the celebration dfaram. The core message of the
Karanfestival is that the veneration of tharam Raja (Karam deitybrings down blessings upon tl@&anjhus.The

Karanfestival is celebrated in the month Bhado-Ekadaslifugust-September). The unmarried girls of theagé start
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the preparation 10 days prior to the big celebratin the 1™ day. They prepare bamboo baskets and fill them with :
They sow the seeds of gram, ricelsay wheat, peas, maize and oil se Altogether there are seven types of se They
wait for these seeds to sproltzery day they take out these baskets and brinmg thahe courtyard cthe dancing place of
the village.This dancing place is called tlakharaof the village.While bringing the baskets to the dancing placene
day, the girls sing song¥hese songs are known Karam songs.This process will continue for nine de On the ninth
day the unmarried girls $& from morning till late evenin They fast in ordeto get the best life partneiOn the ninth day
the pahanof the village accompanied by tJdethRayattand the elders of the village go to 1Jungleto bring theKaram
Rajato the village. He is the fi€ial person to cut Karambranch from thelungle.He then carries thkarambranch with
due respects and brings it to the village in thegany of other. Then men sing songs while bringing karam deityto
the village The paharthen plants th&aram deityin the middle of the akhara and offengja. Before planting thé&aram
branch they take theéeity and make five rounds around takhara.They pour milk and wheat powder on ideity. The
girls wearing new clothes, light incence sticks éandps, |laced in winnowing fansThey then worship thkaram deity
The entire village will be present at the akhanatfis puja. He remembers all their gods during tpuja and takes the
names oBabuBansingh, MaaKoleshw. and the ancestors. Tipahanthen asks the girls to bring the sprouts of thels
to the akhara. The sprouts of seeds are knownjawa. The pahanexamines thgawa. If the sprouts have come out
beautiful then he concludes that the cultivationttif Ganjhuswill be successful anthey will have a good harvest.
The sprouts are distributed and the girls decdhagie hair with the sprout Then thepahaninvites all the girls and wome
to dance around thiearam deity They dance for a whil When the dance gets over tRahar invites the elders of the

village to narrate the story farmaanc Dharma.

Figure 4: Karam Dance

Jitia

Jitiais another main feast celebrated byGanjhus It is celebratedn the month oAshin.It is after 10 to 12 days
after thekaramfestival. It is celebrated in order to remember the ancestndsto pray for their sou The elders of the
village led by thelJethRayathand thepahargo to the temple of Bansingh to prepare fittaapuja. They arrange thpuja
articles there. Once th@eparations are over they go to mandapfor puja, where they offer ricesindurto different gods

which the researcher joined the peoplthe Chichi village to celebrajitia. On the day ofitia in order to please the spirit

| NAAS Rating: 3.10- Articles can be sent to editor @mpactjournals.us |




| Religio-Cultural Profile of the Ganjhus-Bhogtas: The Lesser Known Dalit Community of Jharkhand 49 |

world they offer sacrifices to these spirits. Thmfieve that while offering the sacrifices at thikage temple some spirits
enter into the body of a human being. When thegptdpuja is proposed, the mapahan(priest) along with a few elders
dressed in whitalhoti recite the prayers and ask the forefather’s helpheir lives. Some people name tlpgja as
bhoot-puja (deviworship) In their language they call BhootBharna(which means to please the evil spirit). They offe
rice andsindur and ask God to protect them. They also ask thésspiot to disturb their lives. First they ask f8pd’s
blessings and protection, and then plead with thespirits not to harm them. The prayers and thags, everything
reverberates the name of Bansingh. Whermptlja gets over thpahanscome out to the courtyard where the women dance
and with folded hands they greet everybody and nthkee rounds of the dancing place and continue fhayers.
The pahansteps on the thorns and his feet are washed byéime After this the men join the dance party amwtioue the
celebration. In the late evening they take meatkdnimks.Jitiais celebrated to remember their forefathers anabtwur
them. It is celebrated especially for asking Gdadlsssings. It is also celebrated to please the spiiits and to ask
protection from them, and to plead with them nobhaom theGanjhus It is celebrated to remember their greatest daces
Bansingh and glorify his brave deeds that give deniity to Ganjhu society. The entire celebration goes on the whole

morning.
Dipawali (Sohrai)

Dipawali(Sohra) is celebrated in the month #fartik. Blood is offered to GoraiyaDevata, who Goraiyaais
person from the same village. Goraiya is like a lmoywwho takes care of the animals, protects themm fall dangers.
(Songs are sung in the nameLakshmi Sohraifestival is celebrated on the 16th day of Kaatik month (November) on
the interlunar nightgmavasya It is known as the festival of animals. Peogbpls oil on the horns of animals such as
cows, oxen, male and female buffaloes, for fivesdagfore the interlunar night. These days theytdaough. Three days
prior to amavasyathe village men play the drum, trumpetandar,etc., and wake up all the villagers. They sing and
dance almost in everybody’s house. The villagere gither some money or vegetables to the singelslancers and also
give some sweethread to eat. On the occasi®@obfaj the people clean their entire house and its sadimgs thoroughly
and keep every nook and corner neat and cleany iEathe morning they smear their courtyards witlwedung. After
smearing the house with the cow-dung, they begitotik in a new earthen pot. They cook a varietfoofl items. They
mix five items such as rice powdenadwapowder, maize, green gramnd pulses and make a special dish. This food is
called Pakheer They wash their tools including the ploughs. Aftgving a good bath to their cattle, they applyanid
vermilion on the horns and then decorate them figtlver garlands. On this day the animals look extly beautiful and
colourful. Then they offer sacrifices of cock, heaty pig, in their houses, and pray to God for pedm@appiness, and
prosperity. Thereafter, they draw a design in thertyard of the house with the solution made ofewvand flour. They
also keep banana leaves, at the design. They flagakheeron the banana leaves. They let the entire houdetmoinals
enter the courtyard. As the animals enter the gatdtthe lady of the house wearing a new set dhekwelcomes the
animals. She washes the legs of those animalsikégsi water and un-boiled rice on them. She blefseanimals using
the lamps and then gives thakheerto eat. She also distributes thakheerto everybody who is present there. They all
eat the on them theakheerogether with the animals. This is done to expthes solidarity and oneness with the animals
that are part and parcel of their lives. Thereafterpeople chop the head of the pigling and taks@lood, anoint their
foreheads and dance, uniting all the women and together till the evening. The enti@anjhuvillage takes part in this

celebration.
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Aghanipuja

Aghani pujais not a community festival. It is a family celabon. The head of the family offepsijain his house.
It is a harvespuja. It is offered to the gods for protecting their csopt is a thanksgivingpuja for their good crops.
According to the belief of th&anjhusthere are four spirits that protect their fieldsnfi all four directions. Their names
are KishunBruha, the protector of east, Baraldah®a protector of the west, Baghota the protectothef north and
Banodarha, the protector of the south. So thegséssprotect their fields from all four direction§herefore theGanjhus
offer a chicken each to these spirits. While offgrthe blood the head of the family says, “You ected our field so we

offer you blood.”
Phaguva (Hoali)

Phaguvais celebrated in the month phagun(March-April). It is celebrated on the last nightt the phagun
month. ThepahanandJethRayatlof the village go to the jungle during the day &michg a branch of theimbaltree along
with kher grass to the village. This is known gisaguva.lt is kept in any of the sacred places of theagdl either in the
sarnaor mandap Then the entire village prepares for ffteaguvacelebrations at night. After the evening meal med a
women gather in thAkharaof the village and dance together. The singing @amting continues till four in the morning.
When the cock crows for the first time thahanand theJethRayatlgo to the sacred place and with much devotion they
bring thephaguvafrom the sacred place to the place knowmlaaguvatarn EachGanjhuvillage has a place called the
phaguvatanrand each year thghaguvais kept in that plac&hen the entire village goes to theaguvatany singing and
dancing; they dance for a long time. In the meastinepahanplants the branch of tr@mbaltree in the ground and puts
the kher grass on the top of the branch. Then Heesna bundle of kher grass and lights it. Thenuts fire on the kher
grass. Then thpahanmoves five times around the branch and using anhaxcuts the branch each time. He has to cut it
down by the fifth attempt so that the branch fdlsvn. Then they sing thghaguvasongs. While cutting the branch, latex
(milk) comes out of the branch and thahancollects it and mixing it with ash applies it teegybody’s forehead. They
keep on dancing for some more time. Then they metutheir own houses and start playing with cal@fter playing and
applying colour on each other they all go backphaguvatarn And with this thephaguvacelebration comes to an end.
Thus ends the calendar year and a new year belginp@ople say,Sal Sambathkatgayane year is over. We cut the Old

Year and we welcome the New Year”. This celebraisodifferent from the Holi celebrations of the irs.
CONCLUSIONS

This paper has made an attempt to present theéorelidiural dimensions of th&anjhus-Bhogtasf Jharkhand
Understanding the symbolic dimensions of @anjhus,their way of worship, world-view, belief systems, af greater
importance. This study points to the fact thatltfeeof the Ganjhusin general and their celebrations, rites, rituas all
communitarian based on their world-view. Understagaf their world-view and re-interpretation oethway of life and
a critical analysis of their symbolic dimensiondlaad them to emphasis their demand to incorgotia¢m into the group
of indigenous people. This would lead them to eobaheir social status. This may also challengentk® build a new

Ganjhucommunity with a new self-image.
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